
PAPER 121
THE TIMES OF MICHAEL’S BESTOWAL

ACTING under the supervision of a commission
of twelve members of the United Brotherhood
of Urantia Midwayers, conjointly sponsored by

the presiding head of our order and the Melchizedek of
record, I am the secondary midwayer of onetime attach-
ment to theApostleAndrew, and I amauthorized to place
on record the narrative of the life transactions of Jesus of
Nazareth as they were observed bymy order of earth crea-
tures, and as they were subsequently partially recorded by
the human subject of my temporal guardianship. Know-
ing how his Master so scrupulously avoided leaving writ-
ten records behind him, Andrew steadfastly refused to
multiply copies of his written narrative. A similar attitude
on the part of the other apostles of Jesus greatly delayed
the writing of the Gospels.

1. THE OCCIDENT OF THE FIRST
CENTURY AFTER CHRIST

1 Jesus did not come to this world during an age of spir-
itual decadence; at the time of his birthUrantia was expe-
riencing such a revival of spiritual thinking and religious
living as it had not known in all its previous post-Adam-
ic history nor has experienced in any era since. When
Michael incarnated on Urantia, the world presented the
most favorable condition for the Creator Son’s bestowal
that had ever previously prevailed or has since obtained.
In the centuries just prior to these timesGreek culture and
the Greek language had spread over Occident and near
Orient, and the Jews, being a Levantine race, in nature
part Occidental and part Oriental, were eminently đtted
to utilize such cultural and linguistic settings for the effec-
tive spread of a new religion to both East andWest. ăese
most favorable circumstances were further enhanced by
the tolerant political rule of the Mediterranean world by
the Romans.

2 ăis entire combination of world inĔuences is well il-
lustrated by the activities of Paul, who, being in religious
culture a Hebrew of the Hebrews, proclaimed the gospel
of a JewishMessiah in theGreek tongue, while he himself
was a Roman citizen.

3 Nothing like the civilization of the times of Jesus has
been seen in the Occident before or since those days. Eu-
ropean civilizationwas uniđed and co-ordinated under an
extraordinary threefold inĔuence:

4 1. ăe Roman political and social systems.
5 2. ăeGrecian language and culture— and philo-

sophy to a certain extent.

6 3. ăe rapidly spreading inĔuence of Jewish reli-
gious and moral teachings.

7 ¶ When Jesus was born, the entire Mediterranean
world was a uniđed empire. Good roads, for the đrst time
in the world’s history, interconnected many major cen-
ters. ăe seas were cleared of pirates, and a great era of
trade and travel was rapidly advancing. Europe did not
again enjoy another such period of travel and trade until
the nineteenth century aĕer Christ.

8 Notwithstanding the internal peace and superđcial
prosperity of the Greco-Roman world, a majority of the
inhabitants of the empire languished in squalor and pov-
erty. ăe small upper class was rich; a miserable and im-
poverished lower class embraced the rank and đle of hu-
manity. ăere was no happy and prosperous middle class
in those days; it had just begun to make its appearance in
Roman society.

9 ăe đrst struggles between the expanding Roman
and Parthian states had been concluded in the then re-
cent past, leaving Syria in the hands of the Romans. In the
times of Jesus, Palestine and Syria were enjoying a period
of prosperity, relative peace, and extensive commercial in-
tercourse with the lands to both the East and theWest.

2. THE JEWISH PEOPLE
1 ăe Jews were a part of the older Semitic race, which

also included the Babylonians, the Phoenicians, and the
more recent enemies of Rome, the Carthaginians. Dur-
ing the fore part of the đrst century aĕer Christ, the Jews
were the most inĔuential group of the Semitic peoples,
and they happened to occupy a peculiarly strategic geo-
graphic position in the world as it was at that time ruled
and organized for trade.

2 Many of the great highways joining the nations of
antiquity passed through Palestine, which thus became
the meeting place, or crossroads, of three continents. ăe
travel, trade, and armies of Babylonia, Assyria, Egypt,
Syria, Greece, Parthia, and Rome successively swept over
Palestine. From time immemorial, many caravan routes
from the Orient passed through some part of this region
to the few good seaports of the eastern end of the Med-
iterranean, whence ships carried their cargoes to all the
maritime Occident. And more than half of this caravan
traffic passed through or near the little town of Nazareth
in Galilee.

3 Although Palestine was the home of Jewish religious
culture and the birthplace of Christianity, the Jews were
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abroad in theworld, dwelling inmanynations and trading
in every province of the Roman and Parthian states.

4 Greece provided a language and a culture, Rome
built the roads and uniđed an empire, but the dispersion
of the Jews, with theirmore than twohundred synagogues
and well-organized religious communities scattered hith-
er and yon throughout the Roman world, provided the
cultural centers in which the new gospel of the kingdom
of heaven found initial reception, and from which it sub-
sequently spread to the uttermost parts of the world.

5 Each Jewish synagogue tolerated a fringe of gen-
tile believers, “devout” or “God-fearing” men, and it was
among this fringe of proselytes that Paulmade the bulk of
his early converts toChristianity. Even the temple at Jeru-
salem possessed its ornate court of the gentiles. ăere was
very close connection between the culture, commerce,
and worship of Jerusalem and Antioch. In Antioch Paul’s
disciples were đrst called “Christians.”

6 ăecentralization of the Jewish templeworship at Je-
rusalem constituted alike the secret of the survival of their
monotheism and the promise of the nurture and sending
forth to the world of a new and enlarged concept of that
oneGod of all nations and Father of all mortals. ăe tem-
ple service at Jerusalem represented the survival of a re-
ligious cultural concept in the face of the downfall of a
succession of gentile national overlords and racial perse-
cutors.

7 ¶ăe Jewish people of this time, although under Ro-
man suzerainty, enjoyed a considerable degree of self-gov-
ernment and, remembering the then only recent heroic
exploits of deliverance executed by Judas Maccabee and
his immediate successors, were vibrant with the expecta-
tion of the immediate appearance of a still greater deliver-
er, the long-expectedMessiah.

8 ăe secret of the survival of Palestine, the kingdom
of the Jews, as a semi-independent state was wrapped up
in the foreign policy of the Roman government, which
desired to maintain control of the Palestinian highway of
travel between Syria and Egypt as well as the western ter-
minals of the caravan routes between the Orient and the
Occident. Rome did not wish any power to arise in the
Levant which might curb her future expansion in these
regions. ăe policy of intrigue which had for its object
the pitting of Seleucid Syria and Ptolemaic Egypt against
each other necessitated fostering Palestine as a separate
and independent state. Roman policy, the degeneration
of Egypt, and the progressive weakening of the Seleucids
before the rising power of Parthia, explain why it was that
for several generations a small and unpowerful group of
Jews was able to maintain its independence against both

Seleucidae to the north and Ptolemies to the south. ăis
fortuitous liberty and independence of the political rule
of surrounding and more powerful peoples the Jews at-
tributed to the fact that they were the “chosen people,”
to the direct interposition of Yahweh. Such an attitude of
racial superioritymade it all the harder for them to endure
Roman suzeraintywhen it đnally fell upon their land. But
even in that sad hour the Jews refused to learn that their
world mission was spiritual, not political.

9 ¶ ăe Jews were unusually apprehensive and suspi-
cious during the times of Jesus because they were then
ruled by an outsider, Herod the Idumean, who had seized
the overlordship of Judea by cleverly ingratiating himself
with theRoman rulers. And thoughHerod professed loy-
alty to theHebrew ceremonial observances, he proceeded
to build temples for many strange gods.

10 ăe friendly relations of Herod with the Roman
rulers made the world safe for Jewish travel and thus
opened the way for increased Jewish penetration even of
distant portions of the Roman Empire and of foreign
treaty nations with the new gospel of the kingdom of
heaven. Herod’s reign also contributed much toward the
further blending ofHebrew andHellenistic philosophies.

11 Herod built the harbor of Caesarea, which further
aided in making Palestine the crossroads of the civilized
world. He died in 4 B.C., and his sonHerodAntipas gov-
erned Galilee and Perea during Jesus’ youth and ministry
to A.D. 39. Antipas, like his father, was a great builder.
He rebuilt many of the cities of Galilee, including the im-
portant trade center of Sepphoris.

12 ăe Galileans were not regarded with full favor by
the Jerusalem religious leaders and rabbinical teachers.
Galilee was more gentile than Jewish when Jesus was
born.

3. AMONG THE GENTILES
1 Although the social and economic condition of the

Roman state was not of the highest order, the widespread
domestic peace and prosperity was propitious for the be-
stowal of Michael. In the đrst century aĕer Christ the so-
ciety of the Mediterranean world consisted of đve well-
deđned strata:

2 1. ąe aristocracy. ăe upper classes with money
and official power, the privileged and ruling groups.

3 ¶ 2. ąe business groups. ăe merchant princes
and the bankers, the traders — the big importers and ex-
porters — the international merchants.

4 ¶ 3. ąe small middle class. Although this group
was indeed small, it was very inĔuential and provided the
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moral backbone of the early Christian church, which en-
couraged these groups to continue in their various craĕs
and trades. Among the Jews many of the Pharisees be-
longed to this class of tradesmen.

5 ¶ 4. ąe Ěee proletariat. ăis group had little or
no social standing. ăough proud of their freedom,
they were placed at great disadvantage because they were
forced to compete with slave labor. ăe upper classes re-
garded them disdainfully, allowing that they were useless
except for “breeding purposes.”

6 ¶ 5. ąe slaves. Half the population of the Ro-
man state were slaves; many were superior individuals
and quickly made their way up among the free proletariat
and even among the tradesmen. ăemajority were either
mediocre or very inferior.

7 Slavery, even of superior peoples, was a feature of Ro-
man military conquest. ăe power of the master over
his slave was unqualiđed. ăe early Christian church was
largely composed of the lower classes and these slaves.

8 Superior slaves oĕen received wages and by saving
their earnings were able to purchase their freedom. Many
such emancipated slaves rose to high positions in state,
church, and the business world. And it was just such pos-
sibilities that made the early Christian church so tolerant
of this modiđed form of slavery.

9 ¶ăere was no widespread social problem in the Ro-
man Empire in the đrst century aĕer Christ. ăe major
portion of the populace regarded themselves as belonging
in that group into which they chanced to be born. ăere
was always the open door through which talented and
able individuals could ascend from the lower to the high-
er strata of Roman society, but the people were generally
content with their social rank. ăey were not class con-
scious, neither did they look upon these class distinctions
as being unjust or wrong. Christianity was in no sense an
economic movement having for its purpose the ameliora-
tion of the miseries of the depressed classes.

10 Although woman enjoyed more freedom through-
out the Roman Empire than in her restricted position in
Palestine, the family devotion and natural affection of the
Jews far transcended that of the gentile world.

4. GENTILE PHILOSOPHY
1 ăe gentiles were, from a moral standpoint, some-

what inferior to the Jews, but there was present in the
hearts of the nobler gentiles abundant soil of natural
goodness and potential human affection in which it was
possible for the seed of Christianity to sprout and bring
forth an abundant harvest of moral character and spiritu-
al achievement. ăe gentile world was then dominated by

four great philosophies, all more or less derived from the
earlier Platonism of theGreeks. ăese schools of philoso-
phy were:

2 1. ąe Epicurean. ăis school of thought was ded-
icated to the pursuit of happiness. ăe better Epicureans
were not given to sensual excesses. At least this doctrine
helped to deliver the Romans from a more deadly form
of fatalism; it taught that men could do something to im-
prove their terrestrial status. It did effectually combat ig-
norant superstition.

3 ¶ 2. ąe Stoic. Stoicism was the superior philoso-
phy of the better classes. ăe Stoics believed that a con-
trolling Reason-Fate dominated all nature. ăey taught
that the soul of man was divine; that it was imprisoned in
the evil body of physical nature. Man’s soul achieved liber-
ty by living inharmonywithnature, withGod; thus virtue
came tobe its own reward. Stoicismascended to a sublime
morality, ideals never since transcended by any purely hu-
man system of philosophy. While the Stoics professed to
be the “offspring of God,” they failed to know him and
therefore failed to đnd him. Stoicism remained a philo-
sophy; it never became a religion. Its followers sought to
attune theirminds to the harmony of theUniversalMind,
but they failed to envisage themselves as the children of a
loving Father. Paul leaned heavily toward Stoicism when
he wrote, “I have learned in whatsoever state I am, there-
with to be content.”

4 ¶ 3. ąe Cynic. Although the Cynics traced their
philosophy to Diogenes of Athens, they derived much
of their doctrine from the remnants of the teachings of
Machiventa Melchizedek. Cynicism had formerly been
more of a religion than a philosophy. At least the Cyn-
ics made their religio-philosophy democratic. In the
đelds and in the market places they continually preached
their doctrine that “man could save himself if he would.”
ăey preached simplicity and virtue and urged men to
meet death fearlessly. ăese wandering Cynic preachers
did much to prepare the spiritually hungry populace for
the later Christian missionaries. ăeir plan of popular
preaching was much aĕer the pattern, and in accordance
with the style, of Paul’s Epistles.

5 ¶ 4. ąe Skeptic. Skepticism asserted that knowl-
edge was fallacious, and that conviction and assurance
were impossible. It was a purely negative attitude andnev-
er became widespread.

6 ¶ ăese philosophies were semireligious; they were
oĕen invigorating, ethical, and ennobling but were usu-
ally above the common people. With the possible excep-
tion of Cynicism, they were philosophies for the strong



121:5.1–18 PART IV. THE LIFE AND TEACHINGS OF JESUS 4

and the wise, not religions of salvation for even the poor
and the weak.

5. THE GENTILE RELIGIONS
1 ăroughout preceding ages religion had chieĔy been

an affair of the tribe or nation; it hadnot oĕenbeen amat-
ter of concern to the individual. Gods were tribal or na-
tional, not personal. Such religious systems afforded little
satisfaction for the individual spiritual longings of the av-
erage person.

2 In the times of Jesus the religions of the Occident in-
cluded:

3 1. ąe pagan cults. ăese were a combination of
Hellenic and Latin mythology, patriotism, and tradition.

4 ¶ 2. Emperor worship. ăis deiđcation of man as
the symbol of the state was very seriously resented by the
Jews and the early Christians and led directly to the bitter
persecutions of both churches by theRoman government.

5 ¶ 3. Astrology. ăis pseudo science of Babylon
developed into a religion throughout the Greco-Roman
Empire. Even in the twentieth century man has not been
fully delivered from this superstitious belief.

6 ¶ 4. ąe mystery religions. Upon such a spiritual-
ly hungry world a Ĕood of mystery cults had broken, new
and strange religions from the Levant, which had enam-
ored the commonpeople andhadpromised them individ-
ual salvation. ăese religions rapidly became the accept-
ed belief of the lower classes of the Greco-Roman world.
And theydidmuch toprepare theway for the rapid spread
of the vastly superior Christian teachings, which present-
ed amajestic concept of Deity, associated with an intrigu-
ing theology for the intelligent and a profound proffer
of salvation for all, including the ignorant but spiritual-
ly hungry average man of those days.

7 ¶ ăe mystery religions spelled the end of national
beliefs and resulted in the birth of the numerous personal
cults. ăemysteries were many but were all characterized
by:

8 ¶ 1. Some mythical legend, a mystery — whence
their name. As a rule this mystery pertained to the story
of some god’s life and death and return to life, as illustrat-
ed by the teachings of Mithraism, which, for a time, were
contemporary with, and a competitor of, Paul’s rising cult
of Christianity.

9 ¶ 2. ăe mysteries were nonnational and interra-
cial. ăey were personal and fraternal, giving rise to reli-
gious brotherhoods and numerous sectarian societies.

10 ¶ 3. ăey were, in their services, characterized by
elaborate ceremonies of initiation and impressive sacra-
ments ofworship. ăeir secret rites and ritualswere some-
times gruesome and revolting.

11 ¶ 4. But no matter what the nature of their cere-
monies or the degree of their excesses, these mysteries in-
variably promised their devotees salvation, “deliverance
from evil, survival aĕer death, and enduring life in bliss-
ful realms beyond this world of sorrow and slavery.”

12 ¶ But do not make the mistake of confusing the
teachings of Jesus with the mysteries. ăe popularity of
the mysteries reveals man’s quest for survival, thus por-
traying a real hunger and thirst for personal religion and
individual righteousness. Although the mysteries failed
adequately to satisfy this longing, theydidprepare theway
for the subsequent appearance of Jesus, who truly brought
to this world the bread of life and the water thereof.

13 Paul, in an effort to utilize the widespread adherence
to the better types of the mystery religions, made cer-
tain adaptations of the teachings of Jesus so as to render
them more acceptable to a larger number of prospective
converts. But even Paul’s compromise of Jesus’ teachings
(Christianity) was superior to the best in the mysteries in
that:

14 1. Paul taught a moral redemption, an ethical sal-
vation. Christianity pointed to a new life and proclaimed
a new ideal. Paul forsook magic rites and ceremonial en-
chantments.

15 ¶ 2. Christianity presented a religion which grap-
pled with đnal solutions of the human problem, for it not
only offered salvation from sorrow and even from death,
but it also promised deliverance from sin followed by the
endowment of a righteous character of eternal survival
qualities.

16 ¶ 3. ăe mysteries were built upon myths. Chris-
tianity, as Paul preached it, was founded upon a historic
fact: the bestowal of Michael, the Son of God, upon
mankind.

17 ¶Morality among the gentiles was not necessarily re-
lated to either philosophy or religion. Outside of Pales-
tine it not always occurred to people that a priest of reli-
gionwas supposed to lead amoral life. Jewish religion and
subsequently the teachings of Jesus and later the evolving
Christianity of Paul were the đrst European religions to
lay one hand upon morals and the other upon ethics, in-
sisting that religionists pay some attention to both.

18 Into such a generation of men, dominated by such
incomplete systems of philosophy and perplexed by such
complex cults of religion, Jesuswas born inPalestine. And
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to this same generation he subsequently gave his gospel of
personal religion— sonship with God.

6. THE HEBREW RELIGION
1 By the close of the đrst century before Christ the reli-

gious thought of Jerusalem had been tremendously inĔu-
enced and somewhat modiđed by Greek cultural teach-
ings and even by Greek philosophy. In the long contest
between the views of the Eastern andWestern schools of
Hebrew thought, Jerusalem and the rest of the Occident
and the Levant in general adopted theWestern Jewish or
modiđed Hellenistic viewpoint.

2 In the days of Jesus three languages prevailed inPales-
tine: ăe commonpeople spoke somedialect ofAramaic;
the priests and rabbis spokeHebrew; the educated classes
and the better strata of Jews in general spoke Greek. ăe
early translation of the Hebrew scriptures into Greek at
Alexandria was responsible in no small measure for the
subsequent predominance of the Greek wing of Jewish
culture and theology. And the writings of the Christian
teacherswere soon to appear in the same language. ăe re-
naissance of Judaism dates from the Greek translation of
the Hebrew scriptures. ăis was a vital inĔuence which
later determined the driĕ of Paul’s Christian cult toward
theWest instead of toward the East.

3 ăough theHellenized Jewish beliefs were very little
inĔuenced by the teachings of the Epicureans, they were
verymaterially affected by the philosophy of Plato and the
self-abnegation doctrines of the Stoics. ăe great inroad
of Stoicism is exempliđed by the Fourth Book of theMac-
cabees; the penetration of both Platonic philosophy and
Stoic doctrines is exhibited in the Wisdom of Solomon.
ăe Hellenized Jews brought to the Hebrew scriptures
such an allegorical interpretation that they found no diffi-
culty in conforming Hebrew theology with their revered
Aristotelian philosophy. But this all led to disastrous con-
fusion until these problemswere taken in handbyPhilo of
Alexandria, who proceeded to harmonize and systemize
Greek philosophy and Hebrew theology into a compact
and fairly consistent system of religious belief and prac-
tice. And it was this later teaching of combined Greek
philosophy andHebrew theology that prevailed in Pales-
tine when Jesus lived and taught, and which Paul utilized
as the foundation on which to build his more advanced
and enlightening cult of Christianity.

4 Philo was a great teacher; not since Moses had there
lived amanwho exerted such a profound inĔuence on the
ethical and religious thought of the Occidental world. In
the matter of the combination of the better elements in

contemporaneous systems of ethical and religious teach-
ings, there have been seven outstanding human teachers:
Sethard, Moses, Zoroaster, Lao-tse, Buddha, Philo, and
Paul.

5 Many, but not all, of Philo’s inconsistencies resulting
from an effort to combineGreekmystical philosophy and
Roman Stoic doctrines with the legalistic theology of the
Hebrews, Paul recognized and wisely eliminated from his
pre-Christian basic theology. Philo led the way for Paul
more fully to restore the concept of the Paradise Trinity,
which had long been dormant in Jewish theology. In only
onematter did Paul fail to keep pacewith Philo or to tran-
scend the teachings of this wealthy and educated Jew of
Alexandria, and that was the doctrine of the atonement;
Philo taught deliverance from the doctrine of forgiveness
only by the shedding of blood. He also possibly glimpsed
the reality and presence of the ăought Adjusters more
clearly than did Paul. But Paul’s theory of original sin, the
doctrines of hereditary guilt and innate evil and redemp-
tion therefrom, was partially Mithraic in origin, having
little in common with Hebrew theology, Philo’s philo-
sophy, or Jesus’ teachings. Some phases of Paul’s teach-
ings regarding original sin and the atonement were origi-
nal with himself.

6 ăeGospel of John, the last of the narratives of Jesus’
earth life, was addressed to the Western peoples and pre-
sents its story much in the light of the viewpoint of the
later Alexandrian Christians, who were also disciples of
the teachings of Philo.

7 ¶ At about the time of Christ a strange reversion of
feeling toward the Jews occurred in Alexandria, and from
this former Jewish stronghold there went forth a virulent
wave of persecution, extending even toRome, fromwhich
many thousands were banished. But such a campaign of
misrepresentation was short-lived; very soon the imperi-
al government fully restored the curtailed liberties of the
Jews throughout the empire.

8 ăroughout the whole wide world, no matter where
the Jews found themselves dispersed by commerce or op-
pression, all with one accord kept their hearts centered on
the holy temple at Jerusalem. Jewish theology did survive
as it was interpreted and practiced at Jerusalem, notwith-
standing that it was several times saved from oblivion by
the timely intervention of certain Babylonian teachers.

9 As many as two and one-half million of these dis-
persed Jews used to come to Jerusalem for the celebra-
tion of their national religious festivals. And no matter
what the theologic or philosophic differences of the East-
ern (Babylonian) and the Western (Hellenic) Jews, they
were all agreed on Jerusalem as the center of their worship
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and in ever looking forward to the coming of the Messi-
ah.

7. JEWS AND GENTILES
1 By the times of Jesus the Jews had arrived at a settled

concept of their origin, history, and destiny. ăey had
built up a rigid wall of separation between themselves and
the gentile world; they looked upon all gentile ways with
utter contempt. ăey worshiped the letter of the law and
indulged a formof self-righteousness based upon the false
pride of descent. ăey had formed preconceived notions
regarding the promisedMessiah, andmost of these expec-
tations envisaged a Messiah who would come as a part of
their national and racial history. To theHebrews of those
days Jewish theologywas irrevocably settled, forever đxed.

2 ăe teachings and practices of Jesus regarding toler-
ance and kindness ran counter to the long-standing atti-
tude of the Jews toward other peoples whom they con-
sidered heathen. For generations the Jews had nourished
an attitude toward the outside world which made it im-
possible for them to accept the Master’s teachings about
the spiritual brotherhood of man. ăey were unwilling to
share Yahweh on equal terms with the gentiles and were
likewise unwilling to accept as the Son of God one who
taught such new and strange doctrines.

3 ăe scribes, the Pharisees, and the priesthood held
the Jews in a terrible bondage of ritualism and legalism,
a bondage far more real than that of the Roman political
rule. ăe Jews of Jesus’ time were not only held in subju-
gation to the lawbutwere equally boundby the slavish de-
mands of the traditions, which involved and invaded ev-
ery domain of personal and social life. ăese minute reg-
ulations of conduct pursued and dominated every loyal
Jew, and it is not strange that they promptly rejected one
of their number who presumed to ignore their sacred tra-
ditions, andwhodared toĔout their long-honored regula-
tions of social conduct. ăey could hardly regard with fa-
vor the teachings of onewhodid not hesitate to clashwith
dogmas which they regarded as having been ordained by
Father Abraham himself. Moses had given them their law
and they would not compromise.˚

4 By the time of the đrst century aĕer Christ the spo-
ken interpretation of the law by the recognized teachers,
the scribes, had become a higher authority than the writ-
ten law itself. And all this made it easier for certain reli-
gious leaders of the Jews to array the people against the
acceptance of a new gospel.

5 ăese circumstances rendered it impossible for the
Jews to fulđll their divine destiny asmessengers of the new

gospel of religious freedom and spiritual liberty. ăey
could not break the fetters of tradition. Jeremiah had told
of the “law to be written inmen’s hearts,” Ezekiel had spo-
ken of a “new spirit to live inman’s soul,” and the Psalmist
had prayed that God would “create a clean heart within
and renew a right spirit.” But when the Jewish religion of
goodworks and slavery to law fell victim to the stagnation
of traditionalistic inertia, the motion of religious evolu-
tion passed westward to the European peoples.

6 And so a different people were called upon to carry
an advancing theology to the world, a system of teach-
ing embodying the philosophy of the Greeks, the law of
the Romans, the morality of the Hebrews, and the gospel
of personality sanctity and spiritual liberty formulated by
Paul and based on the teachings of Jesus.

7 ¶ Paul’s cult of Christianity exhibited its morality as
a Jewish birthmark. ăe Jews viewed history as the provi-
dence of God—Yahweh at work. ăeGreeks brought to
the new teaching clearer concepts of the eternal life. Paul’s
doctrineswere inĔuenced in theology andphilosophynot
only by Jesus’ teachings but also by Plato and Philo. In
ethics he was inspired not only by Christ but also by the
Stoics.

8 ăe gospel of Jesus, as it was embodied in Paul’s cult
of AntiochChristianity, became blendedwith the follow-
ing teachings:

9 1. ăe philosophic reasoning of the Greek prose-
lytes to Judaism, including some of their concepts of the
eternal life.

10 2. ăe appealing teachings of the prevailing mys-
tery cults, especially the Mithraic doctrines of redemp-
tion, atonement, and salvation by the sacriđce made by
some god.

11 3. ăe sturdymorality of the established Jewish re-
ligion.

12 ¶ ăe Mediterranean Roman Empire, the Parthian
kingdom, and the adjacent peoples of Jesus’ time all held
crude and primitive ideas regarding the geography of the
world, astronomy, health, and disease; and naturally they
were amazed by the new and startling pronouncements
of the carpenter of Nazareth. ăe ideas of spirit posses-
sion, good and bad, applied not merely to human beings,
but every rock and tree was viewed bymany as being spir-
it possessed. ăis was an enchanted age, and everybody
believed in miracles as commonplace occurrences.

7.3…one who did not hestitate to clash with dogmas… Simple typesetting mistake.
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8. PREVIOUS WRITTEN RECORDS
1 As far as possible, consistent with our mandate, we

have endeavored to utilize and to some extent co-ordinate
the existing records having to do with the life of Jesus on
Urantia. Although we have enjoyed access to the lost re-
cord of the Apostle Andrew and have beneđted from the
collaboration of a vast host of celestial beingswhowere on
earth during the times of Michael’s bestowal (notably his
now Personalized Adjuster), it has been our purpose also
to make use of the so-called Gospels of Matthew, Mark,
Luke, and John.

2 ăeseNewTestament records had their origin in the
following circumstances:

3 1. ąe Gospel by Mark. John Mark wrote the ear-
liest (excepting the notes of Andrew), briefest, and most
simple record of Jesus’ life. He presented the Master as a
minister, as man among men. Although Mark was a lad
lingering about many of the scenes which he depicts, his
record is in reality the Gospel according to Simon Peter.
He was early associated with Peter; later with Paul. Mark
wrote this record at the instigation of Peter and on the
earnest petition of the church at Rome. Knowing how
consistently the Master refused to write out his teachings
when on earth and in the Ĕesh,Mark, like the apostles and
other leading disciples, was hesitant to put them in writ-
ing. But Peter felt the church at Rome required the assis-
tance of such a written narrative, and Mark consented to
undertake its preparation. He made many notes before
Peter died in A.D. 67, and in accordance with the out-
line approved by Peter and for the church at Rome, he be-
gan his writing soon aĕer Peter’s death. ăe Gospel was
completed near the end of A.D. 68. Mark wrote entirely
from his own memory and Peter’s memory. ăe record
has since been considerably changed, numerous passages
having been taken out and some later matter added at the
end to replace the latter one đĕh of the original Gospel,
which was lost from the đrst manuscript before it was ev-
er copied. ăis record by Mark, in conjunction with An-
drew’s and Matthew’s notes, was the written basis of all
subsequentGospel narrativeswhich sought to portray the
life and teachings of Jesus.

4 ¶ 2. ąe Gospel of Matthew. ăe so-called Gospel
according to Matthew is the record of the Master’s life
which was written for the ediđcation of Jewish Chris-
tians. ăe author of this record constantly seeks to show
in Jesus’ life that much which he did was that “it might
be fulđlled which was spoken by the prophet.” Matthew’s
Gospel portrays Jesus as a son of David, picturing him as
showing great respect for the law and the prophets.

5 ăe Apostle Matthew did not write this Gospel. It

was written by Isador, one of his disciples, who had as
a help in his work not only Matthew’s personal remem-
brance of these events but also a certain record which the
latter had made of the sayings of Jesus directly aĕer the
cruciđxion. ăis record by Matthew was written in Ara-
maic; Isador wrote in Greek. ăere was no intent to de-
ceive in accrediting the production toMatthew. Itwas the
custom in those days for pupils thus to honor their teach-
ers.

6 Matthew’s original recordwas edited and added to in
A.D. 40 just before he leĕ Jerusalem to engage in evange-
listic preaching. It was a private record, the last copy hav-
ing been destroyed in the burning of a Syrian monastery
in A.D. 416.

7 Isador escaped from Jerusalem in A.D. 70 aĕer the
investment of the city by the armies of Titus, taking with
him to Pella a copy of Matthew’s notes. In the year 71,
while living at Pella, Isador wrote the Gospel according
to Matthew. He also had with him the đrst four đĕhs of
Mark’s narrative.

8 ¶ 3. ąeGospel by Luke. Luke, the physician of An-
tioch inPisidia, was a gentile convert of Paul, andhewrote
quite a different story of the Master’s life. He began to
follow Paul and learn of the life and teachings of Jesus in
A.D. 47. Lukepreservesmuchof the “grace of theLord Je-
susChrist” in his record as he gathered up these facts from
Paul and others. Luke presents the Master as “the friend
of publicans and sinners.” He did not formulate his many
notes into the Gospel until aĕer Paul’s death. Luke wrote
in the year 82 in Achaia. He planned three books deal-
ingwith the history ofChrist andChristianity but died in
A.D. 90 just before he đnished the second of these works,
the “Acts of the Apostles.”

9 As material for the compilation of his Gospel, Luke
đrst depended upon the story of Jesus’ life as Paul had re-
lated it to him. Luke’s Gospel is, therefore, in some ways
theGospel according to Paul. But Luke had other sources
of information. He not only interviewed scores of eyewit-
nesses to the numerous episodes of Jesus’ life which he re-
cords, but he also had with him a copy of Mark’s Gospel,
that is, the đrst four đĕhs, Isador’s narrative, and a brief
record made in the year A.D. 78 at Antioch by a believer
named Cedes. Luke also had a mutilated and much-edit-
ed copy of some notes purported to have been made by
the Apostle Andrew.

10 ¶ 4. ąe Gospel of John. ăe Gospel according to
John relates much of Jesus’ work in Judea and around Je-
rusalemwhich is not contained in the other records. ăis
is the so-called Gospel according to John the son of Ze-
bedee, and though John did not write it, he did inspire
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it. Since its đrst writing it has several times been edited
to make it appear to have been written by John himself.
When this record was made, John had the other Gospels,
and he saw that much had been omitted; accordingly, in
the year A.D. 101 he encouraged his associate, Nathan, a
Greek Jew fromCaesarea, to begin the writing. John sup-
plied his material from memory and by reference to the
three records already in existence. He had no written re-
cords of his own. ăe Epistle known as “First John” was
written by John himself as a covering letter for the work
which Nathan executed under his direction.

11 ¶ All these writers presented honest pictures of Je-
sus as they saw, remembered, or had learned of him, and
as their concepts of these distant events were affected by
their subsequent espousal of Paul’s theology of Christian-
ity. And these records, imperfect as they are, have been
sufficient to change the course of the history of Urantia
for almost two thousand years.

12 [Acknowledgment: In carrying outmy commission to
restate the teachings and retell the doings of Jesus of Na-
zareth, I have drawn freely upon all sources of record and
planetary information. My rulingmotive has been to pre-
pare a record which will not only be enlightening to the
generationofmennow living, butwhichmay alsobehelp-
ful to all future generations. From the vast store of infor-
mation made available to me, I have chosen that which
is best suited to the accomplishment of this purpose. As
far as possible I have derived my information from pure-
ly human sources. Only when such sources failed, have I
resorted to those records which are superhuman. When
ideas and concepts of Jesus’ life and teachings have been
acceptably expressed by a human mind, I invariably gave
preference to such apparently human thought patterns.
Although I have sought to adjust the verbal expression
the better to conform to our concept of the real mean-
ing and the true import of theMaster’s life and teachings,
as far as possible, I have adhered to the actual human con-
cept and thought pattern in all my narratives. I well know
that those concepts which have had origin in the human
mind will prove more acceptable and helpful to all other
human minds. When unable to đnd the necessary con-
cepts in the human records or in human expressions, I

have next resorted to thememory resources ofmy ownor-
der of earth creatures, themidwayers. Andwhen that sec-
ondary source of information proved inadequate, I have
unhesitatingly resorted to the superplanetary sources of
information.

13 ăe memoranda which I have collected, and from
which I have prepared this narrative of the life and teach-
ings of Jesus — aside from the memory of the record of
the Apostle Andrew — embrace thought gems and su-
perior concepts of Jesus’ teachings assembled from more
than two thousand humanbeingswhohave lived on earth
from the days of Jesus down to the time of the inditing of
these revelations, more correctly restatements. ăe reve-
latory permission has been utilized only when the human
record and human concepts failed to supply an adequate
thought pattern. My revelatory commission forbade me
to resort to extrahuman sources of either information or
expression until such a time as I could testify that I had
failed inmy efforts to đnd the required conceptual expres-
sion in purely human sources.

14 While I,with the collaborationofmyeleven associate
fellow midwayers and under the supervision of the Mel-
chizedek of record, have portrayed this narrative in accor-
dance withmy concept of its effective arrangement and in
response tomy choice of immediate expression, neverthe-
less, the majority of the ideas and even some of the effec-
tive expressionswhich I have thus utilized had their origin
in the minds of the men of many races who have lived on
earth during the intervening generations, right on down
to those who are still alive at the time of this undertak-
ing. In many ways I have served more as a collector and
editor than as an original narrator. I have unhesitating-
ly appropriated those ideas and concepts, preferably hu-
man, which would enable me to create the most effective
portraiture of Jesus’ life, and which would qualify me to
restate hismatchless teachings in themost strikingly help-
ful and universally upliĕing phraseology. In behalf of the
Brotherhood of theUnitedMidwayers of Urantia, I most
gratefully acknowledge our indebtedness to all sources of
record and concept which have been hereinaĕer utilized
in the further elaboration of our restatement of Jesus’ life
on earth.]
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