
PAPER 4
GOD’S RELATION TO THE UNIVERSE

THE Universal Father has an eternal purpose per-
taining to the material, intellectual, and spiritual
phenomena of the universe of universes, which he

is executing throughout all time. God created the univer-
ses of his own free and sovereignwill, and he created them
in accordance with his all-wise and eternal purpose. It is
doubtful whether anyone except the Paradise Deities and
their highest associates really knows very much about the
eternal purpose of God. Even the exalted citizens of Par-
adise hold very diverse opinions about the nature of the
eternal purpose of the Deities.

2 It is easy to deduce that the purpose in creating the
perfect central universe ofHavonawas purely the satisfac-
tion of the divine nature. Havonamay serve as the pattern
creation for all other universes and as the đnishing school
for the pilgrims of time on their way to Paradise; however,
such a supernal creation must exist primarily for the plea-
sure and satisfaction of the perfect and inđnite Creators.

3 ăe amazing plan for perfecting evolutionary mor-
tals and, aĕer their attainment of Paradise and the Corps
of the Finality, providing further training for some undis-
closed future work, does seem to be, at present, one of
the chief concerns of the seven superuniverses and their
many subdivisions; but this ascension scheme for spiritu-
alizing and training the mortals of time and space is by
no means the exclusive occupation of the universe intelli-
gences. ăere are, indeed,many other fascinating pursuits
which occupy the time and enlist the energies of the celes-
tial hosts.

1. THE UNIVERSE ATTITUDE OF THE
FATHER

1 For ages the inhabitants of Urantia have misunder-
stood the providence of God. ăere is a providence of di-
vine outworking on your world, but it is not the childish,
arbitrary, and material ministry many mortals have con-
ceived it to be. ăe providence of God consists in the in-
terlocking activities of the celestial beings and the divine
spirits who, in accordance with cosmic law, unceasingly
labor for the honor of God and for the spiritual advance-
ment of his universe children.

2 Can you not advance in your concept of God’s deal-
ing with man to that level where you recognize that the
watchword of the universe is progress? ărough long ages
the human race has struggled to reach its present position.
ăroughout all these millenniums Providence has been
working out the plan of progressive evolution. ăe two

thoughts are not opposed in practice, only in man’s mis-
taken concepts. Divine providence is never arrayed in op-
position to true human progress, either temporal or spiri-
tual. Providence is always consistent with the unchanging
and perfect nature of the supreme Lawmaker.

3 “God is faithful” and “all his commandments are
just.” “His faithfulness is established in the very skies.”
“Forever, O Lord, your word is settled in heaven. Your
faithfulness is to all generations; you have established the
earth and it abides.” “He is a faithful Creator.”

4 ăere is no limitation of the forces and personalities
which the Father may use to uphold his purpose and sus-
tain his creatures. “ăe eternal God is our refuge, and un-
derneath are the everlasting arms.” “He who dwells in the
secret place of the Most High shall abide under the shad-
ow of the Almighty.” “Behold, he who keeps us shall nei-
ther slumber nor sleep.” “We know that all things work
together for good to those who love God,” “for the eyes of
the Lord are over the righteous, and his ears are open to
their prayers.”

5 God upholds “all things by the word of his power.”
And when new worlds are born, he “sends forth his Sons
and they are created.” God not only creates, but he “pre-
serves them all.” God constantly upholds all things ma-
terial and all beings spiritual. ăe universes are eternally
stable. ăere is stability in the midst of apparent instabil-
ity. ăere is an underlying order and security in the midst
of the energy upheavals and the physical cataclysms of the
starry realms.

6 ăe Universal Father has not withdrawn from the
management of the universes; he is not an inactive De-
ity. If God should retire as the present upholder of all cre-
ation, therewould immediately occur a universal collapse.
Except for God, there would be no such thing as reality.
At this verymoment, as during the remote ages of the past
and in the eternal future, God continues to uphold. ăe
divine reach extends around the circle of eternity. ăe
universe is not wound up like a clock to run just so long
and then cease to function; all things are constantly be-
ing renewed. ăe Father unceasingly pours forth energy,
light, and life. ăework of God is literal as well as spiritu-
al. “He stretches out the north over the empty space and
hangs the earth upon nothing.”

7 ¶Abeing ofmy order is able to discover ultimate har-
mony and to detect far-reaching and profound co-ordi-
nation in the routine affairs of universe administration.
Much that seems disjointed and haphazard to the mortal
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mind appears orderly and constructive tomy understand-
ing. But there is very much going on in the universes that
I do not fully comprehend. I have long been a student
of, and am more or less conversant with, the recognized
forces, energies, minds, morontias, spirits, and personali-
ties of the local universes and the superuniverses. I have a
general understanding of how these agencies and person-
alities operate, and I am intimately familiarwith thework-
ings of the accredited spirit intelligences of the grand uni-
verse. Notwithstandingmy knowledge of the phenomena
of the universes, I am constantly confronted with cosmic
reactions which I cannot fully fathom. I am continual-
ly encountering apparently fortuitous conspiracies of the
interassociation of forces, energies, intellects, and spirits,
which I cannot satisfactorily explain.

8 I am entirely competent to trace out and to analyze
the working of all phenomena directly resulting from the
functioning of the Universal Father, the Eternal Son, the
Inđnite Spirit, and, to a large extent, the Isle of Para-
dise. My perplexity is occasioned by encountering what
appears to be the performance of their mysterious co-or-
dinates, the three Absolutes of potentiality. ăese Abso-
lutes seem to supersede matter, to transcend mind, and
to supervene spirit. I am constantly confused and oĕen
perplexed by my inability to comprehend these complex
transactionswhich I attribute to the presences and perfor-
mances of the Unqualiđed Absolute, the Deity Absolute,
and the Universal Absolute.

9 ăese Absolutes must be the not-fully-revealed pres-
ences abroad in the universe which, in the phenomena
of space potency and in the function of other superulti-
mates, render it impossible for physicists, philosophers, or
even religionists to predict with certainty as to just how
the primordials of force, concept, or spirit will respond
to demands made in a complex reality situation involving
supreme adjustments and ultimate values.

10 ¶ ăere is also an organic unity in the universes of
time and space which seems to underlie the whole fab-
ric of cosmic events. ăis living presence of the evolving
Supreme Being, this Immanence of the Projected Incom-
plete, is inexplicably manifested ever and anon by what
appears tobe an amazingly fortuitous co-ordinationof ap-
parently unrelated universe happenings. ăis must be the
functionof Providence—the realmof the SupremeBeing
and the Conjoint Actor.

11 I am inclined to believe that it is this far-Ĕung and
generally unrecognizable control of the co-ordination
and interassociation of all phases and forms of universe
activity that causes such a variegated and apparently hope-
lessly confused medley of physical, mental, moral, and

spiritual phenomena so unerringly to work out to the glo-
ry of God and for the good of men and angels.

12 But in the larger sense the apparent “accidents” of the
cosmos are undoubtedly a part of the đnite drama of the
time-space adventure of the Inđnite in his eternal manip-
ulation of the Absolutes.

2. GOD AND NATURE
1 Nature is in a limited sense the physical habit of God.

ăe conduct, or action, of God is qualiđed and provision-
ally modiđed by the experimental plans and the evolu-
tionary patterns of a local universe, a constellation, a sys-
tem, or a planet. God acts in accordance with a well-de-
đned, unchanging, immutable law throughout the wide-
spreading master universe; but he modiđes the patterns
of his action so as to contribute to the co-ordinate and
balanced conduct of each universe, constellation, system,
planet, and personality in accordance with the local ob-
jects, aims, and plans of the đnite projects of evolutionary
unfolding.

2 ăerefore, nature, as mortal man understands it, pre-
sents the underlying foundation and fundamental back-
ground of a changeless Deity and his immutable laws,
modiđed by, Ĕuctuating because of, and experiencing up-
heavals through, the working of the local plans, purpos-
es, patterns, and conditions which have been inaugurated
and are being carried out by the local universe, constella-
tion, system, and planetary forces and personalities. For
example: As God’s laws have been ordained in Nebadon,
they are modiđed by the plans established by the Creator
Son and Creative Spirit of this local universe; and in ad-
dition to all this the operation of these laws has been fur-
ther inĔuenced by the errors, defaults, and insurrections
of certain beings resident upon your planet and belonging
to your immediate planetary system of Satania.

3 ¶ Nature is a time-space resultant of two cosmic fac-
tors: đrst, the immutability, perfection, and rectitude of
Paradise Deity, and second, the experimental plans, exec-
utive blunders, insurrectionary errors, incompleteness of
development, and imperfection of wisdom of the extra-
Paradise creatures, from the highest to the lowest. Na-
ture therefore carries a uniform, unchanging, majestic,
andmarvelous thread of perfection from the circle of eter-
nity; but in each universe, on each planet, and in each in-
dividual life, this nature is modiđed, qualiđed, and per-
chance marred by the acts, the mistakes, and the disloyal-
ties of the creatures of the evolutionary systems and uni-
verses; and therefore must nature ever be of a changing
mood, whimsical withal, though stable underneath, and
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varied in accordance with the operating procedures of a
local universe.

4 Nature is the perfection of Paradise divided by the in-
completion, evil, and sin of the unđnished universes. ăis
quotient is thus expressive of both the perfect and the par-
tial, of both the eternal and the temporal. Continuing
evolution modiđes nature by augmenting the content of
Paradise perfection and by diminishing the content of the
evil, error, and disharmony of relative reality.

5 ¶ God is not personally present in nature or in any
of the forces of nature, for the phenomenon of nature is
the superimposition of the imperfections of progressive
evolution and, sometimes, the consequences of insurrec-
tionary rebellion, upon the Paradise foundations of God’s
universal law. As it appears on such aworld asUrantia, na-
ture can never be the adequate expression, the true repre-
sentation, the faithful portrayal, of an all-wise and inđnite
God.

6 Nature, on yourworld, is a qualiđcation of the laws of
perfection by the evolutionary plans of the local universe.
What a travesty to worship nature because it is in a limit-
ed, qualiđed sense pervaded by God; because it is a phase
of the universal and, therefore, divine power! Nature also
is a manifestation of the unđnished, the incomplete, the
imperfect outworkings of the development, growth, and
progress of a universe experiment in cosmic evolution.

7 ăe apparent defects of the natural world are not in-
dicative of any such corresponding defects in the charac-
ter ofGod. Rather are such observed imperfectionsmere-
ly the inevitable stop-moments in the exhibition of the ev-
er-moving reel of inđnity picturization. It is these very de-
fect-interruptions of perfection-continuitywhichmake it
possible for the đnite mind of material man to catch a
Ĕeeting glimpse of divine reality in time and space. ăe
materialmanifestations of divinity appear defective to the
evolutionary mind of man only because mortal man per-
sists in viewing the phenomena of nature through natural
eyes, human vision unaided by morontia mota or by reve-
lation, its compensatory substitute on the worlds of time.

8 And nature is marred, her beautiful face is scarred,
her features are seared, by the rebellion, the misconduct,
themisthinking of themyriads of creatures who are a part
of nature, but who have contributed to her disđgurement
in time. No, nature is not God. Nature is not an object of
worship.

3. GOD’S UNCHANGING CHARACTER
1 All too long hasman thought ofGod as one like him-

self. God is not, never was, and never will be jealous
of man or any other being in the universe of universes.

Knowing that the Creator Son intended man to be the
masterpiece of the planetary creation, to be the ruler of
all the earth, the sight of his being dominated by his own
baser passions, the spectacle of his bowing down before
idols of wood, stone, gold, and selđsh ambition — these
sordid scenes stir God and his Sons to be jealous for man,
but never of him.

2 ăe eternal God is incapable of wrath and anger in
the sense of these human emotions and as man under-
stands such reactions. ăese sentiments are mean and de-
spicable; they are hardly worthy of being called human,
much less divine; and such attitudes are utterly foreign to
the perfect nature and gracious character of the Universal
Father.

3 ¶ Much, very much, of the difficulty which Uran-
tia mortals have in understanding God is due to the far-
reaching consequences of the Lucifer rebellion and the
Caligastia betrayal. On worlds not segregated by sin, the
evolutionary races are able to formulate far better ideas of
the Universal Father; they suffer less from confusion, dis-
tortion, and perversion of concept.

4 ¶God repents of nothinghehas ever done, nowdoes,
or everwill do. He is all-wise aswell as all-powerful. Man’s
wisdom grows out of the trials and errors of human expe-
rience; God’s wisdom consists in the unqualiđed perfec-
tion of his inđnite universe insight, and this divine fore-
knowledge effectively directs the creative free will.

5 ăeUniversal Father never does anything that causes
subsequent sorrow or regret, but the will creatures of the
planning and making of his Creator personalities in the
outlying universes, by their unfortunate choosing, some-
times occasion emotions of divine sorrow in the personal-
ities of their Creator parents. But though the Father nei-
ther makes mistakes, harbors regrets, nor experiences sor-
rows, he is a beingwith a father’s affection, and his heart is
undoubtedly grieved when his children fail to attain the
spiritual levels they are capable of reaching with the assis-
tance which has been so freely provided by the spiritual-
attainment plans and themortal-ascension policies of the
universes.

6 ăe inđnite goodness of the Father is beyond the
comprehension of the đnite mind of time; hence must
there always be afforded a contrast with comparative evil
(not sin) for the effective exhibition of all phases of rela-
tive goodness. Perfection of divine goodness can be dis-
cerned by mortal imperfection of insight only because it
stands in contrastive association with relative imperfec-
tion in the relationships of time andmatter in themotions
of space.
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7 ăecharacter ofGod is inđnitely superhuman; there-

fore must such a nature of divinity be personalized, as in
the divine Sons, before it can even be faith-grasped by the
đnite mind of man.

4. THE REALIZATION OF GOD
1 God is the only stationary, self-contained, and

changeless being in the whole universe of universes, hav-
ing no outside, no beyond, no past, and no future. God
is purposive energy (creative spirit) and absolute will, and
these are self-existent and universal.

2 Since God is self-existent, he is absolutely indepen-
dent. ăe very identity of God is inimical to change. “I,
the Lord, change not.” God is immutable; but not until
you achieve Paradise status can you even begin to under-
stand how God can pass from simplicity to complexity,
from identity to variation, from quiescence to motion,
from inđnity to đnitude, from the divine to the human,
and fromunity to duality and triunity. AndGod can thus
modify the manifestations of his absoluteness because di-
vine immutability does not imply immobility; God has
will — he is will.

3 God is the being of absolute self-determination;
there are no limits to his universe reactions save those
which are self-imposed, and his freewill acts are condi-
tionedonly by those divinequalities andperfect attributes
which inherently characterize his eternal nature. ăere-
fore is God related to the universe as the being of đnal
goodness plus a free will of creative inđnity.

4 ăe Father-Absolute is the creator of the central and
perfect universe and the Father of all other Creators. Per-
sonality, goodness, and numerous other characteristics,
God shares withman and other beings, but inđnity of will
is his alone. God is limited in his creative acts only by the
sentiments of his eternal nature and by the dictates of his
inđnite wisdom. God personally chooses only that which
is inđnitely perfect, hence the supernal perfection of the
central universe; and while the Creator Sons fully share
his divinity, even phases of his absoluteness, they are not
altogether limited by that đnality of wisdom which di-
rects the Father’s inđnity of will. Hence, in the Michael
order of sonship, creative free will becomes evenmore ac-
tive, wholly divine andwell-nigh ultimate, if not absolute.
ăe Father is inđnite and eternal, but to deny the possibil-
ity of his volitional self-limitation amounts to a denial of
this very concept of his volitional absoluteness.

5 ¶ God’s absoluteness pervades all seven levels of uni-
verse reality. And the whole of this absolute nature is sub-
ject to the relationship of theCreator to his universe crea-
ture family. Precision may characterize trinitarian justice

in the universe of universes, but in all his vast family rela-
tionship with the creatures of time the God of universes
is governed by divine sentiment. First and last— eternally
— the inđnite God is a Father. Of all the possible titles
by which he might appropriately be known, I have been
instructed to portray the God of all creation as the Uni-
versal Father.

6 In God the Father freewill performances are not
ruled by power, nor are they guided by intellect alone;
the divine personality is deđned as consisting in spirit and
manifesting himself to the universes as love. ăerefore, in
all his personal relations with the creature personalities of
the universes, the First Source and Center is always and
consistently a loving Father. God is a Father in the high-
est sense of the term. He is eternallymotivated by the per-
fect idealism of divine love, and that tender nature đnds
its strongest expression and greatest satisfaction in loving
and being loved.

7 ¶ In science, God is the First Cause; in religion, the
universal and loving Father; in philosophy, the one being
who exists by himself, not dependent on any other being
for existence but beneđcently conferring reality of exis-
tence on all things and upon all other beings. But it re-
quires revelation to show that the First Cause of science
and the self-existent Unity of philosophy are the God of
religion, full of mercy and goodness and pledged to effect
the eternal survival of his children on earth.

8 We crave the concept of the Inđnite, but we worship
the experience-idea of God, our anywhere and any-time
capacity to grasp the personality and divinity factors of
our highest concept of Deity.

9 ăeconsciousness of a victorious human life on earth
is born of that creature faith which dares to challenge
each recurring episode of existencewhen confrontedwith
the awful spectacle of human limitations, by the unfailing
declaration: Even if I cannot do this, there lives inme one
who can and will do it, a part of the Father-Absolute of
the universe of universes. And that is “the victory which
overcomes the world, even your faith.”

5. ERRONEOUS IDEAS OF GOD
1 Religious tradition is the imperfectly preserved re-

cord of the experiences of the God-knowing men of past
ages, but such records are untrustworthy as guides for reli-
gious living or as the source of true information about the
Universal Father. Such ancient beliefs have been invari-
ably altered by the fact that primitive man was a myth-
maker.

2 One of the greatest sources of confusion on Uran-
tia concerning the nature of God grows out of the failure
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of your sacred books clearly to distinguish between the
personalities of the ParadiseTrinity and between Paradise
Deity and the local universe creators and administrators.
During the past dispensations of partial understanding,
your priests and prophets failed clearly to differentiate
between Planetary Princes, System Sovereigns, Constel-
lation Fathers, Creator Sons, Superuniverse Rulers, the
Supreme Being, and the Universal Father. Many of the
messages of subordinate personalities, such as Life Car-
riers and various orders of angels, have been, in your re-
cords, presented as coming from God himself. Urantian
religious thought still confuses the associate personalities
of Deity with the Universal Father himself, so that all are
included under one appellation.

3 ¶ăe people of Urantia continue to suffer from the
inĔuence of primitive concepts of God. ăe gods who
go on a rampage in the storm; who shake the earth in
their wrath and strike down men in their anger; who in-
Ĕict their judgments of displeasure in times of famine and
Ĕood— these are the gods of primitive religion; they are
not the Gods who live and rule the universes. Such con-
cepts are a relic of the times when men supposed that the
universe was under the guidance and domination of the
whims of such imaginary gods. But mortal man is begin-
ning to realize that he lives in a realm of comparative law
and order as far as concerns the administrative policies
and conduct of the Supreme Creators and the Supreme
Controllers.

4 ¶ ăe barbarous idea of appeasing an angry God,
of propitiating an offended Lord, of winning the favor
of Deity through sacriđces and penance and even by the
shedding of blood, represents a religion wholly puerile
and primitive, a philosophy unworthy of an enlightened
age of science and truth. Such beliefs are utterly repulsive

to the celestial beings and the divine rulers who serve and
reign in the universes. It is an affront to God to believe,
hold, or teach that innocent blood must be shed in order
to win his favor or to divert the đctitious divine wrath.

5 ăe Hebrews believed that “without the shedding
of blood there could be no remission of sin.” ăey had
not found deliverance from the old and pagan idea that
the Gods could not be appeased except by the sight of
blood, though Moses did make a distinct advance when
he forbade human sacriđces and substituted therefor, in
the primitive minds of his childlike Bedouin followers,
the ceremonial sacriđce of animals.

6 ăebestowal of a Paradise Son on your world was in-
herent in the situation of closing a planetary age; it was in-
escapable, and it was not made necessary for the purpose
ofwinning the favor ofGod. ăis bestowal also happened
to be the đnal personal act of aCreator Son in the long ad-
venture of earning the experiential sovereignty of his uni-
verse. What a travesty upon the inđnite character ofGod!
this teaching that his fatherly heart in all its austere cold-
ness and hardness was so untouched by the misfortunes
and sorrows of his creatures that his tender mercies were
not forthcoming until he saw his blameless Son bleeding
and dying upon the cross of Calvary!

7 But the inhabitants ofUrantia are to đnd deliverance
from these ancient errors and pagan superstitions respect-
ing the nature of the Universal Father. ăe revelation of
the truth about God is appearing, and the human race is
destined to know the Universal Father in all that beauty
of character and loveliness of attributes so magniđcently
portrayed by the Creator Son who sojourned on Urantia
as the Son of Man and the Son of God.

8 [Presented by a Divine Counselor of Uversa.]
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